The Authorship of the Quran

What does the Qur’an say about it's own sources?

Overwhelmingly the Qur'an itself claimed its authvesis God the Creator. The writing style suggests
authority that could only come from God, eitherdiect statement or by addressing to His audiel@ay

O Mohammad...”is often the address. Also we findgtadements made by Prophet Mohammad (PBUH)
himself are totally consistent with the stateméat he is not the author. He claimed that the Quwas
simply dictated to him. The Qur’an itself also negan many places, quite clearly and conclusiviblgt it
has come from any other source than divine realati

How can we verify the claim by Prophet Mohammad thahe was not the author of the
Qur'an?

Usually a person is challenged when he claims asttiyp of a piece of work. It is not usual when some
says “I'm not the author” that someone says “prgwe aren’t the author”. The witness of the persoma
that he is not the author should suffice to malkepint he is not claiming credit.

Was there any benefit in Prophet Mohammad claimingsod’s authorship?

We can investigate the possibility that perhapsetiesome possibility of this. To do this we h&wveask
ourselves what kind of benefit would accrue topghgphet by claiming untruly that this Qur'an is dom
from God when he is actually the author of it. WeWw that people get something, not when they disgla
but when they claim something to their credit, rliaig “ | did this or | did that”. In the case ofdphet
Mohammad and the Qur’an, he made it quite cleavdeactually a disclaimer rather than a claimer. So
what possible benefit would they be after from thigl of claim?

Does that mean those multiple times he refused autship Prophet Mohammad (PBUH)
had lied?

This assumption is inconsistent with everythingkmew about the prophet and his life. One of thealisu
ways to examine this issue would be to look antagerial wealth and possessions before he wasphgiro
and afterwards, to see if he had benefited malieirabhny way by claiming he was a prophet. 15 gear
before he commenced his prophethood he marriedyarieb woman called Hatice. He was a very
successful and well-liked merchant and he wasdifinancially very comfortably. When we comparesthi
with what happened to him after he started his Ipetimood we see a direct contrast. He suffered ¢iaiin
a great deal. At times he had to go through extrleamger and had few personal possessions. Sol#ds
he gained no material benefit from his claim.

What documentation is there to his relative finanal status?

In both Bochari and Muslem, Aisha stated that oftera period of a month or two they would go witha
fire being lit and as a consequence they couldm®héiave a hot meal. When asked how they survived,
Aisha stated that they lived on water and datemeSaf his neighbours would send him goat or camid m
so that he would supplement these foods. This waa temporary sacrifice which he made up for |ater
even after the victories of Islam he continuedgame simple life in which his self imposed depivat
continued. Ch 33 V28 describes the situation othitxesehold of the prophet as having some unease fro
self imposed poverty, when there is some wealtthi®followers. Hafsa his wife was asked about the
bedding of the prophet. She said his body was stggbsimply by a piece of canvass folded over. She
recalled that one night she thought she would niaikemore comfortable for him. She folded the casva



four fold. When he woke up for early Morning Praperasked what she had done. When she explained he
said no don’t do this as this comfort may make bleep through and not wake up for the late nigayer.
This occurred at a time when Islam was on thearseif he had wanted to live like a king he couddéa

As an example of this, one time one of his famammanions, Omar, entered into his room. Omar starte
crying and the prophet said “what’s wrong”. Omaddee saw the prophet lying on a mat and there were
marks on his body from the floor. Omar looked ia thom and all he found was a hand full of bartegat
in the corner of the room. The prophet said “Whg/ you crying Omar?” He said “O prophet of God, the
King of Byzantium lives in all kinds of luxury wittivers flowing under their palaces and you, trst la
messenger and most select of his followers, aneglin such dire need. Why don’t you pray to Godrake
it a little easier and to provide us with more?” &idhthe prophet heard that instead of lying he paHe

said “Omar are you still in any doubt about thigtera(of faith)? “Ease and comfort in the afterldfiee much
better than what we can have here.” Another conguaoi the prophet by the name of Aman Bashir dad,
once saw the prophet twitching and squirming ferwhole day because of hunger. The prophet could no
even find enough bad quality dates to fill his sh@m A famous companion of the prophet Abu Hyat sai
that the prophet never had a full stomach and éspefor the three consecutive days before he ¢éd
narrated in Muslem and Ahmed). This is the sotifefthe prophet lived. What kind of material gaiid he
receive from his denial of the authorship?

How did his assets before his prophetic actions cqrare to those afterward?

It was mentioned earlier that Khatijah was reastynath women. He was a successful merchant and he
was in charge of all her trade. He developed a wadgety of trade skills and developed a reputatan
honesty. Khatija was his only wife from the ageveénty-five until he was fifty. He had a close dading
relationship with her. Her relationship with him svstrong, and everything she owned was put at his
disposal. After Khatija died (he was 50 she wasHh#s)wealth became his. At the time of his death
according to Bochari, Moslem and Acter Middy higetthwas held as collateral in the hand of a
businessman for some barley the prophet had bdraghthim. Aisha said when he died there was nothing
edible in the household except some barley (natiat8ochari and Moslem). According to Bachari when
the prophet died he left nothing behind, no dolarcent. He left no person in bondage nor dicched
anything except two things. These two items wesentiite garment and his sward. In fact there waieee
of land, which was mistakenly claimed by historiéam$e owned by the prophet. The land had been
dedicated to the poor so that the income of that tould only be used to support the orphans, dloe and
the needs of his household. No one ever claimddahd on behalf of Prophet Mohammad as it was
considered to be the property of the poor. Thissistent with what he stated. Prophet Mohammiad sa
“We prophets are not supposed to leave any mafasgdessions behind us when we die.” Anythingithat
left must be spent as a charity. That action r&flaot only his deeds but also what he taught ¢hievers,
not to be extravagant in their lives and to keegirtlives focussed on the here after. As narratethiu

Doud when people talk about his suffering and Hapds he could have had many possessions at his
disposal but chose to live like any other poor. ‘&Vtio | have to worry about this life. My struggiethis

life is like | am travelling and | stop to rest widh tree” the prophet claimed. “Afterwards we gg&nd
continue to travel.” Getting back to the questidmatvdid he have to gain by claiming untruly or
unjustifiably that he was not the author of the '@uiand that he was the prophet sent by God toeguid
humanity.

What about other intangible benefits such as poweand leadership?

Lets look at this question logically. There is nisagireement even among his critics that Prophet
Mohammad was one of the greatest leaders of hiskaye regard him as the greatest leader in history
person with these qualities and these talents aquité easily draw a following. In fact it would kasier
for him to claim leadership through these qualitiean to claim prophethood. To claim prophethood is



difficult as many people do not understand whabigig on. The issue of revelation and angels tglkin
you is all a bit hard to believe, but it is easytpee that this is a great leader.

It is also accepted that the Qur'an was the masfusnt of documents. Ever since it was made ndase
ever claimed they were able to match the eloquehtdge Qur'an in beauty, style and wisdom. If heter
it, then he was that smart that there could beraatgr leader. A claim of possession of this Qucamnld do
nothing but improve his credibility as a leader.

How does Prophet Mohammed'’s character relate to thee worldly desires?

Prophet Mohammed’s character was not egotistichlearogant. We cannot separate power and prestige
from each other. People who want power and preatggewant the material wealth that goes with this.
When you look at the lifestyle of the prophet ymdfit an amazing example of humility and humblenes
He always sat on the ground and ate from the saaspthe poor and down trodden. He mixed socially
more with the poor and needy than the rich whodgire him political support. He always gratefully
accepted any invitation to eat from anyone. He diglemple not to stand up when he entered, as heotlid
wish to glorify himself. He would sit where a plaras available and not thrust himself forward. Heulal

sit amongst the others, and those who did not Kmiaw could not pick him out.

Once a person came to visit the prophet after hgaxfi his greatness. The man was trembling soriyehet
patted him on the back and said “take it easy, baty the son of a women who used to eat dry b¥eftd.
one time when travelling the time came for himselél his companions to get food. He volunteeredto g
and collect wood. They were surprised that sucteatgnan would do such an act. He said “I know you
could do that for me, but | hate to have any desiom over you. | want to work also, and be ongai.”
One time he passed by a number of young girls wé@ wsinging and were making poetry. One of them
said, “Among us is a prophet who knows what wilbpan to us in the future”. He said “No, don’t shtt
about me, continue on with your other poetry”.

In his own life time it is quoted that he frequgrdiscussed important matters with his companiQms.
many occasions he accepted there opinion on mabéidecided by revelation, even though on some
occasions these decisions were against his pergpimabn. These are all clear examples from hestlifat
demonstrate that the prophet was not one who sqaghonal glory.

Is there evidence in the Qur'an that Prophet Mohamnad did not aspire to be a prophet?

The Qur'an attests to the fact that Prophet Mohadhdid not seek personal leadership or even to be a
prophet. There are several citations and passaghe Qur'an to support this assertion. In Ch 28 t8
says, “You have not expected that the book wouldiben to you, but it is a mercy from Your Lordh Ch

6 V 50 Prophet Mohammad is instructed “Say O Mohachiho the people, | tell you not | have the treasur
of God, nor do | know the unseen, nor do | tell yioat | am an angel. | only follow what is revealedo
me.” Similarly in Ch 7 in V 188 the Qur'an stateddy O Mohammad to the people, | have no power over
any good or harm to myself, except as God will$.H&ad knowledge of the unseen, | would have miidiip
all good and no evil should have touched me. | atrabwarner and a bringer of glad tidings to thoke
have faith. ” The Qur'an made it clear that he daigw of the future what God revealed to him. In4Bh

V9 it states “Say O Mohammad | am not a bringest obw fangled doctrine amongst the apostles, nér do
know what will be done to me or to you, | only tm that which is revealed unto me. | am only a weorn
open and clear.” One clearer example is in Ch 180\&tates “I am only a human like yourselves, & ha
been revealed to me that Your God is one God.”



These are but a few of many citations in the QurRmophet Mohammad (PBUH) also forbade people
making his graveyard a place of worship. He sa@h*tlyou over praise me just as the Christian have
overpraised Prophet Jesus (PBUH) for | am onlys#hreant of God and His messenger”.

Summary

All that is known about the prophet, what he said did, strongly point to the fact that he wasthet
author of the Qur'an.
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